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Shiur #6: Ayin Hara
Mekorot

Source #1
שולחן ערוך אורח חיים סימן שה סעיף יא 
לא יצא הסוס בזנב שועל שתולין בין עיניו שלא תשלוט בו עין הרע.
Source #2
משלי כח
כב  נִבְהָל לַהוֹן--אִישׁ, רַע עָיִן;    וְלֹא-יֵדַע, כִּי-חֶסֶר יְבֹאֶנּוּ.
Source #3
בראשית פרק מב פסוק ה 
וַיָּבֹאוּ בְּנֵי יִשְׂרָאֵל לִשְׁבֹּר בְּתוֹךְ הַבָּאִים כִּי הָיָה הָרָעָב בְּאֶרֶץ כְּנָעַן: 

רש"י בראשית פרק מב פסוק ה 
(ה) בתוך הבאים - מטמינין עצמן שלא יכירום, לפי שצוה להם אביהם שלא יתראו כולם בפתח אחד אלא שיכנס כל אחד בפתחו, כדי שלא תשלוט בהם עין הרע שכולם נאים וכולם גבורים:
Source #4
שמואל א פרק יח פסוק ט 
ו  וַיְהִי בְּבוֹאָם, בְּשׁוּב דָּוִד מֵהַכּוֹת אֶת-הַפְּלִשְׁתִּי, וַתֵּצֶאנָה הַנָּשִׁים מִכָּל-עָרֵי יִשְׂרָאֵל לשור (לָשִׁיר) וְהַמְּחֹלוֹת, לִקְרַאת שָׁאוּל הַמֶּלֶךְ--בְּתֻפִּים בְּשִׂמְחָה, וּבְשָׁלִשִׁים. 
ז  וַתַּעֲנֶינָה הַנָּשִׁים הַמְשַׂחֲקוֹת, וַתֹּאמַרְןָ:  הִכָּה שָׁאוּל בַּאֲלָפָו, וְדָוִד בְּרִבְבֹתָיו. ח  וַיִּחַר לְשָׁאוּל מְאֹד, וַיֵּרַע בְּעֵינָיו הַדָּבָר הַזֶּה, וַיֹּאמֶר נָתְנוּ לְדָוִד רְבָבוֹת, וְלִי נָתְנוּ הָאֲלָפִים; וְעוֹד לוֹ, אַךְ הַמְּלוּכָה. ט   וַיְהִי שָׁאוּל עוֹיֵן אֶת דָּוִד מֵהַיּוֹם הַהוּא וָהָלְאָה: 
רש"י שמואל א פרק יח פסוק ט 

(ט) עוין - עין רעה:

Source #5
תלמוד בבלי מסכת בבא מציעא דף ל עמוד א
נזדמנו לו אורחים - לא ישטחנה לא על גבי מטה ולא על גבי מגוד, בין לצורכו בין לצורכה! - שאני התם, דמקלא קלי לה, אי משום עינא אי משום גנבי.
A horse may not travel with a fox-tail between its eyes that protects it from the influence of the evil eye.
22 He that hath an evil eye hasteneth after riches, and knoweth not that want shall come upon him.
The sons of Israel came to buy among the others who came, for there was famine in the land of Canaan.
Among the others who came- They hid themselves among the people so that they would not be recognized.  For their father had commanded them not to show themselves all together but, rather, that each should enter at a different entrance so that they not be affected by the evil eye since they were all handsome and strong.

And it came to pass as they came, when David returned from the slaughter of the Philistine, that the women came out of all the cities of Israel, singing and dancing, to meet king Saul, with timbrels, with joy, and with three-stringed instruments. And the women sang one to another in their play, and said: Saul hath slain his thousands, and David his ten thousands. And Saul was very wroth, and this saying displeased him; and he said: 'They have ascribed unto David ten thousands, and to me they have ascribed but thousands; and all he lacketh is the kingdom! From that day on Shaul eyed David.
Eyed- ayin ra’ah
.
If he was visited by guests, he may not spread [a lost article that he found] over a bed or a frame, whether in his interests or in its own!— There it is different, because he may thereby destroy it, either through an [evil] eye or through thieves. 
1. Overview
· The Chanichim should learn about the earliest Jewish sources for Ayin Hara and understand what its significance really is in Judaism.

· The Chanichim should learn about the significant role that Ayin Hara played in the lives of immigrants from Arab countries, especially Yemen, and how that affected many of their traditions. 

2. Core Concepts

Explore the meaning of Ayin Hara in Tanach and in Divrei Chazal and compare it to common misconceptions.
3. Trigger

Do you or does your family have any customs that are supposed to prevent Ayin Hara?

(Common example is saying “bli ayin hara” when speaking well of someone.)
What do you think Ayin Hara means?

Do you believe in the power of Ayin Hara?

4. Mekorot explained

Try to get the chanichim to discern what Ayin Hara is (and what it is not) based on these Mekorot.  
Source #1
This halacha is brought in the context of Hilchot Shabbat, explaining that the fox-tail amulet that horses were made to wear to prevent the evil eye could not be worn by the horse on Shabbat.

What was the basis for practices like these?  Is Ayin Hara a baseless superstition that somehow permeated our culture or is it rooted in sacred texts?

Source #2
The greed and complacency of a person earn him the title of “Ra Ayin.”  This term is also used in various places in Torah SheBeal Peh to mean stingy or greedy.

Source #3
In describing Yaakov’s sons’ arrival in Egypt in search of food, the Torah says that they stood “among the others who came.”  Rashi says that these words are used because Yaakov had specifically warned his sons not to stand as a group, but rather to enter the city through different entrances so that they would not be affected by the evil eye, since they were all very handsome and strong.

Unlike in Source #2, here the “evil eye” of one person may have a negative effect on another.

What causes the evil eye?  What is Yaakov worried about?

Source #4
After seeing how successful David is, Shaul “eyes” him, which Rashi says means that he gave him the evil eye.

Why would looking at someone, or “eyeing” them hurt them?

Why should one person’s jealousy affect another person’s fate?

In Yemenite Jewish culture, looking attentively upon a new-born child, or staring at a nice-looking child, was met with apprenhension by the child's parents, as they feared "Ayin Hara" (the Evil Eye). "Ayin Hara" takes its root in seeing, and especially, when someone might be jealous of the parents of that child, owing to his good looks. The Yemenite Jews took precautionary measures against "Ayin Hara." A child was smeared with a black smudge of aloe vera, and bridegrooms carried a bunch of rue in their hands - all to ward-off the Evil Eye.

Source #5

If one found a lost cloth, if guests come to his home he may not flaunt it by spreading it out in front of them.  If he does, it may be destroyed either by thieves or by the evil eye.  

The harm that the “evil eye” may cause is so real that no differentiation is made between it and the harm incurred by robbery.  

Yemenite Jewish culture reflects this perception:

The prevalence of the evil eye and evil spirits leads to an attitude of constant awareness of danger, and life becomes pervaded with preventive rituals designed to avoid their influence.  This determines eating habits as well as external appearances: By avoiding drawing attention to oneself, one may avoid attracting the evil eye—by dressing unattractively and by maintaining houses in a dilapidated state.  (They did not differentiate between avoiding the attention of Arab housebreakers and ransackers and the need to ward off the evil eye.)

Averting the Evil Eye in Yemenite Culture
Make-up is used as magical protection against disease caused by evil influences.  Henna washes for hair, hands, and feet…kohl eyeliner protects the eyes.  These devices are used very commonly…but they have also their ceremonial counterparts for use at crucial times of change in life…(like elaborate henna and kohl rituals for the bride and groom before their wedding.)

Amulets and talismans are common forms of magical protection, and often women wear strings of amber beads.
How can we believe in Ayin Hara?  Isn’t God in control of everything?

Though there are different understandings of what lies behind this ancient concept of Ayin Hara, all agree that God is directly involved.

· Most common understanding: When a person draws negative attention or jealousy from other people, it brings the subject of jealousy under more thorough scrutiny by God, Who then determines whether the person is worthy of what he has.

· It is, for example like when a teacher sees a student do something wrong and decides to overlook it and ignore it.... but if other students then start saying, “Hey, look at what that student is doing,” etc. the teacher might reexamine the situation.
· Talmudic example: The Talmud says to put fences around your fields so that you don't get Ayin Hara... If you are blessed with good fruits every year, and then one day some one passes by and sees all the good fruit and starts thinking, “It’s not fair, I know this person and he did X, Y, and Z... so if he gets good fruit why don’t I get good fruit?!' - that can cause God to reopen the case.  Ayin Hara is an evil eye looking and causing a commotion.
Operation Magic Carpet: The Immigration of the Yemenite Jews
In response to an increasingly perilous situation, most of the Yemenite Jewish community secretly immigrated to Israel between June 1949 and September 1950 in Operation Magic Carpet. A smaller, continuous migration was allowed to continue into 1962, when a civil war put an abrupt halt to any further Jewish exodus. Some wealthy Jewish families who doubted promises of a better future in Israel decided not to leave their properties, and a total of some 300 Jews remained in Yemen.

During the course of Operation Magic Carpet (1949–1950), the overwhelming majority of Yemenite Jews were airlifted to Israel. Most of them had never seen an aircraft before. They were uprooted from their ways of life as farmers and had to adapt to a totally new way of life in a new world.

The operation's official name originated from two relevant biblical passages:
· Exodus 19:4 - "You yourselves have seen what I did to Egypt, and how I bore you on wings of eagles, and brought you to Myself." 

· Book of Isaiah 40:31 - "But those who hope in the Lord will renew their strength. They will soar on wings like eagles; they will run and not grow weary, they will walk and not be faint." 

Since they had never seen aircraft before, many of the immigrants were extremely scared and refused to board, but were assured when reminded of these verses by their rabbi.

Operation Magic Carpet was the first in a series of operations whose purpose was to transport entire communities of Jews from Arab countries to Israel en masse during the 1950's and 1960's.

About the Yemenite Jews

· These people came from a distant land that was not only underdeveloped but that also had kept itself deliberately isolated from the rest of the world and from technical progress as a matter of principle.  Its Jews were doubly isolated, from their Moslem neighbors within the country and from the rest of the Jewish Diaspora throughout the world.  Almost an entire community came to Israel en masse between 1948 and 1951.

· Inter-ethnic marriage is now so common that soon we shall no longer have the opportunity of studying this group.  The time to tell their story is now.

· Having no faith that the Second Temple in Jerusalem would fare any better than the first, the Jews of Yemen declined to return to Zion with Ezra the Scribe.

· Mohammed gave explicit instructions not to convert the Jews of Yemen, but a tradition exists among the Moslems that on his deathbed he ordered all non-Moslems to be expelled from the Arabian peninsula.  

· The Edict of the Orphans, which was enforced intermittently at least from the 17th century.  Since Moslem law regarded everyone as having been born Moslem unless inducted into another religion by parents, and since Jewish children are confirmed at puberty, the Moslems forced all Jewish orphans into Moslem foster families so that they would never join the Jewish faith but would remain Moslem.  Child marriage was a common solution to this situation, for the married orphan child was considered independent of his parents and therefore irreversibly Jewish.

· In the 12th century, the possibility of persecution was real enough to occasion the famous Epistle to Yemen written by Maimonides from Cairo to encourage the Jews of Yemen in their plight in 1172.

· They were also restricted in their occupations….Typical occupations for Jews were smithery, both in silver and in iron, and weaving or embroidery.  These occupations…gave the Jews considerable economic power.  The farm-tool industry was dependent on them and they were influential in the cloth trade too.  One of the antecedents to their final exodus from Yemen in the 20th century was the influx of imported industrial tools to replace the hand-made ones, which undermined the basis of the Jewish community’s economic stability.

· By and large they remained a vulnerable group, the first to be used as scapegoats for the frustrated anger of one or other of the violent parties struggling for power around them.

· Towards the end of the 19th century, with the gradual opening up of Yemen, there arose the beginnings of Yemenite Zionism.  The earliest groups…arrived in Jerusalem in the 1880s, numbering around 500.  Theirs was a religious Zionism, fulfilling the dreams of the exiled Jew to see Jerusalem, to pray at the site of the Temple, and to die in the Holy Land.

· These early immigrants lived in abject poverty….In 1911, the Zionist Organization decided that Yemenite Jews were potentially a better source for agricultural labour than the local Arabs and an emissary was sent to Yemen to recruit labourers.

· When the State of Israel was established in 1948, there were 40,000 Yemenite immigrants and their descendants in the country.   Althought no longer peripheral to the Jewish colony in Palestine, Yemenite Jewish workers remained second-class citizens, economically, educationally, and socially.  The constant stream of migration reflected the difficulty of life in Yemen.

· There was a massive number of deaths that resulted from diseases contracted in the process of traveling to Israel, culminating in Operation Magic Carpet when Israel finally flew them in to the country.


Jewish Community Organization
The Yemenite Jew’s main concern in life is the salvation of the soul; material wealth is not of great importance.  Education or scholarship are relevant to him only as a means of religious expression.  Yemenite Judaism was not affected by European influences that distinguished the secular from the sacred in life.  All of life was governed by religious concepts and precepts….The synagogue was closely linked to the clan (hamullah) and political cleavages commonly led to new synagogues.  There was no unified national Jewish community organization….Within the synagogue there was no single rabbi….The congregation participated to such a degree that no leader was needed.

Arrival in Israel Challenged the Religious Social Structure
A typical Friday afternoon in Rosh Haayin today might look something like this: Grandfather, robed in his best traditional garb, reads his biblical texts in preparation for the Sabbath; mother, with the half-reluctant help of her teenage daughter, prepares the Sabbath food in her kitchen (which has been fitted with all the latest gadgetry by her handyman husband); and in the yard, her son and his friends tinker with the underside of his second-hand car to the accompaniment of blaring pop music, in preparation for tomorrow’s drive.  

Traditional society in the Yemen was different in its attitude towards leisure.  The only acceptable way to pass time was in recognized religious or traditional activity.  For men, the main use of time was for prayer and study, and work was seen in some ways as a distraction from these.

In Yemen, religious discrimination made it impossible for a non-religious Jew to assimilate into secular society, and to be accepted as part of the Jewish community meant being religious.  So there were no distinctions between levels of religiosity in the Yemeni Jewish community.  The arrival in Israel challenged social assumptions about the relationship between religion and society.  Religion was no longer necessary to distinguish Jew from non-Jew.

Dress
When they first came to Israel, the men were shaved, to avoid the spread of disease by lice; they lost their peyote.  This hallmark of the Jew is said to have been forced on them as a mark of their inferior status, but it was adopted by Jews as a sign of honor, a proud expression of their identity.  Yemenites felt that the Ashkenazi bureaucracy took away their outward signs of Judaism as well as their inner social structure.

A scandal involving missing Yemenite children has erupted in Israel.  During the chaotic time of Operation Magic Carpet, when Rosh Ha'Ayin was one of several transit camps for the Yemenites, many children allegedly disappeared. For decades, Yemenites in Israel have claimed that children they were told had died were actually adopted by Jewish families of European descent.
